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whoever has hope in Allah and the Last Day, and remembers Allah 


The Command to follow the Messenger = 


This Ayah is an important principle, to follow the Messenger of Allah # in all 
his words, and deeds, etc. Hence Allah commanded the people to take the 
Prophet as an example on the day of Al-Ahzab, with regard to patience, 
guarding, striving and waiting for Allah to provide the way out; may the 
peace and blessings of Allah be upon him forever, until the Day of 
Judgement. Allah says to those who were anxious and impatient and were 
shaken by feelings of panic on the day of Al-Ahzab: 


Aid Bjial il J ghey cod AST GIS 
(Indeed in the Messenger of Allah you have a good example to follow) 


meaning, why do you not take him as an example and follow his lead! 
Allah says: 
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(for him who hopes in Allah and the Last Day, and remembers Allah much.) 


Maudidi 


(33:21) Surely there was a good example for you in the Messenger of 
Allah,» for all those who look forward to Allah and the Last Day and 
remember Allah much.» 

34. In view of the context in which this verse occurs, the object of presenting the 
Prophet's (peace be upon him) conduct and way of life as a model was to teach 
a lesson to the people, who had been motivated by considerations of selfish 
interests and personal safety on the occasion of the battle of the Trench. They 
are being addressed, as if to say: “You claimed to be the believers and Muslims 
and followers of the Messenger (peace be upon him). You should have seen 
how the Messenger (peace be upon him), whose followers you claimed to be, 
conducted himself on the occasion. If the leader of a group is himself a seeker 
of personal security, is lazy and indolent, gives preference to personal interests 


to everything else, and is ever ready to flee danger, it would be reasonable to 
expect manifestation of such weakness from his followers. But here the case 
was different. The Prophet (peace be upon him) endured along with others 
every toil and labor that he asked others to endure, and endured more than 
others; there was no trouble which others might have experienced and he 
himself did. not. He was among those who dug the trench, and endured hunger 
and other afflictions just as the common Muslims did. He did not leave the 
battlefront even for a moment during the siege nor retreated an inch. After the 
betrayal of the Bani Quraizah his own family had also been exposed to danger 
even as the families of the other Muslims were. He did not make any special 
arrangement for his own and his family’s protection, which did not exist for 
others. He was always in the forefront to offer maximum sacrifices for the great 
objectives for which he was constantly asking others to make sacrifices. 
Therefore, whoever made a claim of being his follower should have followed 
the practical example set by the leader. 


This is the meaning of the verse in the context here. But its words are general 
and there is no reason why it should be confined to these meanings only. Allah 
does not say that only in this respect His Messenger’s (peace be upon him) life 
is a model for the Muslims to follow, but has regarded it as a model absolutely. 
Therefore, the verse demands that the Muslims should take the Prophet’s 
(peace be upon him) life as a model for themselves in every affair of life and 
should mold their character and personality according to it. 


35. That is, the Prophet’s (peace be upon him) life is no model for the person 
who is forgetful of God, but it certainly is a model for him who remembers 
Allah much and consistently and not only occasionally just by chance. Likewise, 
this life is no model for him who has no hope from Allah and does not expect 
resurrection to take place, but it is most surely a model for the person who is 
hopeful of Allah’s grace and His favors, and who is also mindful that the Day 
of Judgment will come when his well-being will wholly depend on how closely 
his conduct resembled the conduct and character of the Messenger (peace be 
upon him) of Allah in this world. 


aja- 7-4 96 ‘- sein! .@ fet 
MSG Ul O94} (SS5 NL) yp JE 
£ yle sich SS aut H65a QUT 


“That is His way with’ those ‘prophets’ who deliver the messages o 
Allah, and consider Him, and none but Allah. And sufficient is Allah as al 


‘vigilant’ Reckoner. 


The Messenger is not the Father of any Man 
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Allah states: 
aSlley ge asi Gi Mas GE 


(Muhammad is not the father of any of your men,) After this it was not 
permitted to say Zayd bin Muhammad, i.e., he was not his father even 
though he had adopted him. No male child of the Prophet lived until 
puberty. Khadijah, may Allah be pleased with her, bore him Al-Qasim, At- 
Tayyib and At-Tahir, but they died in childhood. Mariyah Al-Qibtiyyah bore 
him Ibrahim, but he also died in infancy. He also had four daughters from 
Khadijah: Zaynab, Ruqayyah, Umm Kulthum and Fatimah, may Allah be 
pleased with them all. Three of them died during his lifetime, Fatimah lived 
long enough to be bereaved of him, then she died six months later. 


He is the Last of the Prophets 
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(but he is the Messenger of Allah and the last of the Prophets. And Allah is 
Ever All-Aware of everything.) This is like the Ayah: 


(Allah knows best with whom to place His Message) (6:124). This Ayah 
clearly states that there will be no Prophet after him. If there will be no 
Prophet after him then there will surely be no Messenger after him either, 
because the status of a Messenger is higher than that of a Prophet, for 
every Messenger is a Prophet but the reverse is not the case. This was 
reported in many Mutawatir Hadiths narrated from the Messenger of Allah 
via a group of his Companions, may Allah be pleased with them. Imam 


Ahmad recorded a narration from Ubayy bin Ka’b, from his father that the 
Prophet said: 
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(My parable among the Prophets is that of a man who built a house and did 
a good and complete job, apart from the space of one brick which he did 
not put in its place. The people started to walk around the building, 
admiring it and saying, "If only that brick were put in its place. " Among the 
Prophets, | am like that brick.) It was also recorded by At-Tirmidhi, who said 
"Hasan Sahih." 


Another Hadith 


Imam Ahmad recorded that Anas bin Malik, may Allah be pleased with him, 
said that the Messenger of Allah said: 
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(Messengership and Prophethood have come to an end, and there will be 
no more Messengers or Prophets.) This worried the people, then he said: 
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But there will be Al-Mubashshirat.) They said, O Messenger of Allah, what 
are Al-Mubashshirat' He said, 
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(The dreams of a Muslim man, and they are one of the parts of 
prophethood.) This was also recorded by At-Tirmidhi, who said, "Sahih 
Gharib." 


Maududi 
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(33:40) Muhammad is not the father of any of your men, but he is the 
Messenger of Allah and the seal of the Prophets. Allah has full 
knowledge of everything.” 

77. This one sentence was at the root of all those objections which the opponents 


were raising in connection with this marriage of the Prophet (peace be upon 
him). 


Their first objection was that he had married his own daughter-in-law, whereas 
according to his own law the son’s wife is forbidden for the father. This was 
answered by saying: “Muhammad is not the father of any of your men.” That 
is, Zaid was not his real son, and so it was not unlawful to marry his divorced 
wife. 


Their second objection was that even if his adopted son was not his real son, it 
was not necessary that he should have married his divorced wife. This was 
answered by saying: “But he is the Messenger of Allah.” That is, it was his duty 
as the Messenger of Allah to put an end to all kinds of prejudices about a lawful 
thing which custom and tradition had made unlawful without good reason and 
declare it to be lawful once again. 


The point was stressed by saying: “and (he is) the seal of the Prophets.” That is, 
not to speak of a Messenger, no other Prophet would be raised after him, who 
could make up for a possible deficiency in the enforcement of a reform in the 
law and society that might have been left un-enforced in his time. Therefore, it 
had become all the more necessary that he should himself root out the custom 
of ignorance. 


Again, to further emphasize this point, it was said: “Allah has knowledge of 
everything.” that is, Allah knows best why it was imperative to get the custom 
of ignorance rooted out at that juncture through the Prophet Muhammad 
(peace be upon him) rather than let it remain as it was. He knows that no other 
prophet would be coming after him in the future; therefore, if He did not 
abolish this custom through His last Prophet, no other person after him would 
be able to abolish it for all the Muslims of the world for ever. Even if the later 
reformers would abolish it, no action of any one of them will have the 
permanent and universal authority behind it so that the people of every country 
and every age might start following it, and none of them would have a 
personality endowed with that holiness and sanctity that an action’s being 
merely his way (Sunnah) might root out every feeling of aversion and 
abhorrence from the mind of the people. 


It is a pity that a section of the people in our age have given wrong 
interpretations of this verse and opened the way to a great mischief. We have 
therefore added a comprehensive appendix at the end of the commentary of 
this Surah for the explanation of the question of the finality of Prophethood and 
the eradication of the misunderstanding spread by these people. 
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O Prophet! We have sent you as a witness, and a deliverer of 


The Attributes of the Messenger of Allah = 


Imam Ahmad recorded that “Ata' bin Yasar said that he met “Abdullah bin 
“Amr bin Al-°As, may Allah be pleased with him, and said to him: 


"Tell me about the description of the Messenger of Allah in the Tawrah." He 
said, "Yes, by Allah, he was described in the Tawrah with some of the 
qualities with which he was described in the Qur'an: “O Prophet! Verily, We 
have sent you as witness, and a bearer of glad tidings, and a warner, a 
saviour to the illiterate. You are My servant and My Messenger and | have 
called you Al-Mutawakkil (reliant). You are not harsh or severe, or noisy in 
the marketplaces. You do not repay evil with evil, but you overlook and 


forgive. Allah will not take your soul until you make straight those who have 
deviated and they say La ilaha illallah, words with which blind eyes, deaf 
ears and sealed hearts will be opened'." It was also recorded by Al-Bukhari 
in the Books of Business and At-Tafsir. Wahb bin Munabbih said: "Allah 
revealed to one of the Prophets of the Children of Israel whose name was 
Sha ‘ya' (Isaiah); “Stand up among your people the Children of Israel and | 
shall cause your tongue to utter (words of) revelation. | shall send an 
unlettered (Prophet) from among the illiterate (people). He will not be harsh 
or severe, or noisy in the marketplaces. If he were to pass by a lamp, it 
would not be extinguished, because of his tranquillity. If he were to walk on 
reeds no sound would be heard from under his feet. | will send him as a 
bearer of glad tidings and as a warner, who will never utter immoral 
speech. Through him | will open blind eyes, deaf ears and sealed hearts. | 
will guide him to do every good deed and | will bestow upon him every 
noble characteristic. | will make tranquillity his garment, righteousness his 
banner, piety his conscience, wisdom his speech, truthfulness and loyalty 
his nature, tolerance and goodness his character, truth his way, justice his 
conduct, guidance his leader, Islam his nation. Anmad is his name and 
through him | will guide people after they have gone astray, teach them 
after they have been ignorant, raise their status after they were nothing, 
make them known after they were unknown, increase the number (of 
followers of the truth) after they have been few, make them rich after they 
have been poor, and bring them togther after they have been divided. 
Through him | will bring together different nations and hearts, and reconcile 
Opposing desires. Through him | will save great numbers of people from 
their doom. | will make his Ummah the best of peoples ever raised up for 
mankind; they will enjoin good and forbid evil, sincerely believing in Me 
Alone and accepting as truth all that My Messengers have brought. | shall 
inspire them to glorify, praise and magnify Me Alone in their places of 
worship and in their gatherings, when they lie down and when they return 
home. They will pray to Me standing and sitting. They will fight for the sake 
of Allah in ranks and armies. They will go forth from their homes by the 
thousand, seeking My pleasure, washing their faces and limbs, girding their 
loins. Their sacrifice will be their blood and their holy Book will be in their 
hearts. They will be like monks by night and like lions by day. Among the 
members of his family and his offspring | will make those who are foremost 
in faith) and believers in the truth and martyrs and righteous people. His 
Ummah after him will lead people with truth and establish justice therewith. 
| will give strength to those who support them and help those who pray for 
them, and | will inflict defeat upon those who oppose them or transgress 
against them or seek to take something from their hands. | will make them 
the heirs of their Prophet, calling people to their Lord, enjoining what is 
good, forbidding what is evil, establishing regular prayer, paying the Zakah 
and fulfilling their promises. Through them | will complete the goodness 


which | started with the first of them. This is My bounty which | bestow upon 
whomsoever | will, and | am the Possessor of great bounty.” 
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(33:45) O Prophet, We have sent you forth as a witness,» a bearer of 
good tidings, and a warner,* 

81. After admonishing the Muslims, Allah now addresses a few words of 
consolation to His Prophet (peace be upon him), as if to say: “We have blessed 
you with such and such a high rank and raised you to an exalted place of honor. 
Your opponents will not be able to harm you in any way by their propaganda 
campaign of slander and calumny. Therefore, you should not take their 
mischief to heart, nor give any weight to their propaganda. You should 
continue doing the duties of your mission, and let them utter whatever 
nonsense they like.” Along with this, incidentally, the other people, both the 
believers and the unbelievers, also have been told that the person they have to 
deal with is not an ordinary man but a great personality, whom Allah has raised 
to the highest ranks of honor and glory. 


82. The meaning of the Prophet's (peace be upon him) being a “witness” is very 
vast. It includes three kinds of evidence: 


(1) Verbal evidence, i.e. the Prophet (peace be upon him) should bear out the 
truth of the realities and principles on which Allah’s religion is based and tell 
the world plainly that they are the truth and all that is opposed to them is 
falsehood. He should rise to proclaim without hesitation and fear the Being of 
Allah and His Unity, the existence of the angels, the coming down of revelation, 
the occurrence of life-after-death, the Hell and Heaven, all are realities, even if 
they appear strange to the world, and the people mock the one presenting them, 
or call him a madman. Likewise, the Prophet (peace be upon him) should 
openly present before the people the concepts, values, principles and rules 
pertaining to morality and civilization and social life that God has revealed to 
him, and reject as wrong all the concepts and ways which are prevalent and are 
opposed to them, even if the whole world rejects them as wrong and violates 
them in practice. Similarly, the Prophet (peace be upon him) should proclaim 
as lawful what is lawful in Allah’s law even if the whole world regards it as 
unlawful, and should proclaim as unlawful whatever is unlawful in Allah’s law 
even if the world regards it as lawful and pure. 


(2) Practical evidence: That is, the Prophet (peace be upon him) in his own life 
should practically demonstrate all that he has been commissioned to present 
before the world. His life should be free from every shade of that which he calls 
evil, and his own character should clearly reflect that which he calls good; he 
should be the foremost in carrying out what he regards as obligatory, and most 
cautious in refraining from what he calls sinful. He should exert his utmost to 
enforce the code of life which he calls divine. His own character and conduct 
should bear out how sincere and truthful he is in his invitation; and his own 
self should be such a model of his teaching that anyone who sees him should 
know what kind of a man he wants to produce by the faith to which he invites 
the world, what kind of a character he wants to instill in him and what system 
of life he wants to be established through him in the world. 


(3) Evidence in the Hereafter. That is, when the court of Allah is established in 
the Hereafter, the Prophet (peace be upon him) should give evidence to prove 
that he had conveyed to the people the entire message, without making any 
alteration or changes in it, that had been entrusted to him, and that he had 
shown no slackness in making the truth manifest before them, by word and by 
deed. On the basis of this evidence, it will be determined what reward the 
believers deserve and what punishment the disbelievers deserve. 


From this one can have an idea of how great a responsibility had Allah placed 
upon the Prophet (peace be upon him) by raising him to the position of a 
“witness”, and how great should be the personality worthy of that high 
position. Evidently, there has been no slackness whatever on the part of the 
Prophet (peace be upon him) in the matter of giving evidence with regard to 
the faith, verbally as well as practically. That is why in the Hereafter, he will be 
able to testify that he had made the truth plain to the people, and that is how 
Allah’s argument will be established against them; otherwise, if, God forbid, 
there had been any slackness on the part of the Prophet (peace be upon him) in 
providing evidence, he could neither be a witness against them in the Hereafter 
nor could any case be established against the deniers of the truth. 


Some people have tried to give a different interpretation to the word witness. 
They say that the Prophet (peace be upon him) in the Hereafter will bear 
witness to the acts and deeds of the people. From this they conclude that the 
Prophet (peace be upon him) is watching and witnessing the acts of all the 
people; otherwise he could not bear the witness. But according to the Quran 
this interpretation is absolutely wrong. The Quran tells us that Allah has 
arranged a different system for recording the acts of the people. For this 
purpose His angels are preparing the conduct book of every person. See (Surah 


Qaf: Ayats 17-18), and (Surah Al-Kahf: Ayat 49). After this He will make the 
people’s own limbs also to bear witness against them, (Surah Ya Sin: Ayat 65), 


(Surah Ha Mim As-Sajdah: Ayats 20-21). As for the Prophets, they are not to 
testify to the acts of the people, but to give evidence to prove that they had 
conveyed the truth to the people. The Quran clearly says: 


On the Day when Allah will assemble all the Messengers, He will ask: What 
was the response you received? They will answer: We have no knowledge. You 
alone have the full knowledge of all that is hidden. (Surah Al-Maidah: Ayat 
109), 


In the same connection, the Quran says about the Prophet Jesus (peace be upon 
him) that when he will be questioned about the deviation of the Christians, he 
will say: “I was a witness to their conduct as long as I remained among them, 
but after You recalled me. You watched over them.” (Surah Al-Maidah: Ayat 
117) 


These verses clearly show that the Prophets will not be witnesses in regard to 
the acts of the people. As to what they will bear witness to the Quran gives an 
equally clear answer: 


O Muslims, We have made you a community of the Golden Mean so that you 
may be witnesses in regard to mankind and the Messenger may be a witness in 


regard to you. (Surah Al-Baqarah: Ayat 143). 


(O Muhammad, warn them of) the Day when We shall call a witness from 
among every community to testify against it. And We shall call you to testify 


against these people. (Surah An-Nahl: Ayat 89). 


This shows that on the Day of Resurrection the Prophet's (peace be upon him) 
evidence in its nature will not be any different from the evidence for bearing 
which the Prophet's (peace be upon him) community and the witnesses in 
regard to every other community will be summoned. Evidently, if it be an 
evidence in regard to the acts, then the omnipresence of all of them also 
becomes necessary. And if these witnesses will be called to give evidence to 
confirm that the Creator’s message had reached His creation, inevitably the 
Prophet (peace be upon him) also will be called upon to give a similar evidence. 


The same is supported by the Hadith which Bukhari. Muslim, Tirmidhi. Ibn 
Majah, Imam Ahmad and others have related on the authority of Abdullah bin 
Masud, Abdullah bin Abbas, Abu ad-Darda, Anas bin Malik and many other 
companions (may Allah be pleased with them all), whose common theme is 
this: The Prophet (peace be upon him) on the Day of Resurrection will see some 
of his companions being brought, but instead of coming to him they will either 
be going or being pushed to the other side. Thereupon the Prophet (peace be 
upon him) will say: “O Allah, they are my companions!” Allah will say: “You 


do not know what misdeeds they committed after you.” This theme has been 
reported by numerous companions and with so many chains of authorities that 
there remains no doubt about its authenticity. This proves that the Prophet 
(peace be upon him) is not at all a witness to each individual of his community 
and to each of his acts. As for the hadith which says that the acts of the people 
of his Ummah are presented before him, it does not in any way contradict this, 
because its purport is that Allah keeps him informed of the affairs of his 
Ummah, which does not mean that the Prophet (peace be upon him) is actually 
witnessing the acts of every person. 


83. One should note that a person’s giving the good news of a good end for 
belief and righteous acts and the warning of an evil end for disbelief and evil 
acts, in his personal capacity, is a different thing, and another's being appointed 
by Allah as a bearer of the good news and a warner is quite another thing. The 
one who is appointed to this office by Allah necessarily possesses an authority 
to give the good news and administer the warnings due to which his good news 
and his warnings are invested with legality. His giving a good news for an act 
has the meaning that the Greatest of all Judges, Who has sent him, approves of 
the act and holds it worthy of a reward. So, it is certainly imperative or 
obligatory or commendable in nature, and its doer will surely get a reward. On 
the other hand, his giving a warning of an evil end for an act has the meaning 
that the Sovereign forbids that act. So, it is certainly sinful and unlawful, and 
its doer will surely be punished. The good news and warnings of the one who 
is not divinely appointed cannot ever be invested with such an authority. 
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(33:46) as one who calls people to Allah by His leave, and as a bright, 
shining lamp. 

84. Here also the same difference as pointed out above exists between the 
preaching of acommon man and of a Prophet. As for the invitation to Allah, it 
is given, and can be given, by every preacher, but he is not appointed by Allah 
to do so. Contrary to this, a Prophet rises to call the people towards Allah by 
the leave of Allah. His call is not mere preaching but has also the support of 
the authority of the Lord of the universe, Who sent him. That is why 
resistance and opposition to the inviter to Allah amounts to rebellion against 
Allah Himself precisely as resistance to a government official when he is 
performing official duty is regarded as hostile to the government itself. 
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(48:28) He it is Who sent His Messenger with the True Guidance and the 


Religion of Truth that He may make it prevail over every religion. 
Sufficient is Allah as a witness (to this).» 


The Good News that Muslims will conquer the 
Known World, and ultimately the Entire World 


Allah the Exalted and Most Honored said, while delivering the glad tidings 
to the believers that the Messenger # will triumph over his enemies and the 
rest of the people of the earth, 
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He it is Who has sent His Messenger with guidance and the religion of 
truth,) with beneficial Knowledge and righteous good deeds. Indeed, the 
Islamic Shari'ah has two factors, knowledge and deeds. The true religious 
knowledge is by definition true, and the accepted Islamic acts are by 
definition accepted. Therefore, the news and creed that this religion 
conveys are true and its commandments are just, 
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(that He may make it superior to all religi- ons.) all the religions of the 
people of the earth, Arabs and non-Arabs alike, whether having certain 
ideologies or being atheists or idolators. 
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(And All-Sufficient is Allah as a Witness.) that Muhammad # is His 
Messenger and that He will grant him victory. Allah the Exalted and Most 
Honored has the best knowledge. 


M 


51. The reason why this thing has been mentioned here is that when at 
Hudaibiyah the peace treaty was going to be written down, the disbelievers 
had objected to the use of the words Rasul-Allah (Messenger of Allah) with the 
name of the Prophet (peace be upon him), and on their insistence the Prophet 
(peace be upon him) himself had removed these words from the document. At 
this Allah says: Our Messenger’s being a Messenger is a reality which remains 
unaffected whether someone believes in it or not. If some people do not believe 
in it, they may not, for Allah is enough for a witness over it. Their denial will 
not change the reality, but the guidance and the true faith which this Messenger 
(peace be upon him) has brought from Us, shall prevail over all religion, no 
matter how hard the deniers try to obstruct its progress. 


“All religions” implies all those ways of life which include the nature of deen 
(religion). We have explained it in details in (E.N. 3 of Surah Az-Zumar) 
and(_E.N. 20 of Surah Ash-Shura). Here what Allah has stated in clear words is: 
The purpose of the Prophet's (peace be upon him) appointment as a Prophet 
was not merely to preach this religion but to make it prevail over all others. In 
other words, he did not bring this religion so that it might survive in a limited 
compartment of life, while the rest of the spheres of life, by and large, should 
remain under the relentless control of some false religion (way of life). But he 
had brought it so that it should be the dominant way of life and any other 
religion should survive, if at all it survives, only within the limits in which it 
allows it to survive. For further explanation, sec (E.N. 48 of Surah Az-Zumar). 
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and you are certainly on the most exalted standard of moral excellence.: 


The Explanation of the Statement: "Verily, You are on 
an Exalted Character." 


Concerning Allah's statement, 
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(And verily, you are on an exalted (standard of) character.) Al- Awfi reported from Ibn 
“Abbas, "Verily, you are on a great religion, and it is Islam." Likewise said Mujahid, Abu 


Malik, As-Suddi and Ar-Rabi° bin Anas. Ad-Dahhak and Ibn Zayd also said this. Said bin 
Abi ‘Arubah reported from Qatadah that he said concerning Allah's statement, 
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(And verily, you are on an exalted (standard of) character.) "It has been mentioned to us 
that Sa‘d bin Hisham asked “A'ishah about the character of the Messenger of Allah ™, so 
she replied: ‘Have you not read the Qur'an’ Sa‘d said: ‘Of course.' Then she said: ‘Verily, 
the character of the Messenger of Allah was the Qur'an."’ “Abdur-Razzaq recorded 
similar to this and Imam Muslim recorded it in his Sahih on the authority of Qatadah in 
its full length. This means that he would act according to the commands and the 
prohibition in the Qur'an. His nature and character were patterned according to the 
Qur'an, and he abandoned his natural disposition (i.e., the carnal nature). So whatever 
the Qur'an commanded, he did it, and whatever it forbade, he avoided it. Along with this, 
Allah gave him the exalted character, which included the qualities of modesty, kindness, 
bravery, pardoning, gentleness and every other good characteristic. This is like that 
which has been confirmed in the Two Sahihs that Anas said, "I served the Messenger of 
Allah * for ten years, and he never said a word of displeasure to me (Uff), nor did he 
ever say to me concerning something I had done: ‘Why did you do that’ And he never 
said to me concerning something | had not done: ‘Why didn't you do this' He had the 
best character, and I never touched any silk or anything else that was softer than the 
palm of the Messenger of Allah #. And I never smelled any musk or perfume that had a 
better fragrance than the sweat of the Messenger of Allah *." Imam Al-Bukhari recorded 
that Al-Bara' said, "The Messenger of Allah # had the most handsome face of all the 
people, and he had the best behavior of all of the people. And he was not tall, nor was he 
short." The Hadiths concerning this matter are numerous. Abu ‘Isa At-Tirmidhi has a 
complete book on this subject called Kitab Ash-Shama’il. Imam Ahmad recorded that 
“A'ishah said, "The Messenger of Allah # never struck a servant of his with his hand, nor 
did he ever hit a woman. He never hit anything with his hand, except for when he was 
fighting Jihad in the cause of Allah. And he was never given the option between two 
things except that the most beloved of the two to him was the easiest of them, as long as 
it did not involve sin. If it did involve sin, then he stayed farther away from sin than any 
of the people. He would not avenge himself concerning anything that was done to him, 
except if the limits of Allah were transgressed. Then, in that case he would avenge for 
the sake of Allah." Imam Ahmad also recorded from Abu Hurayrah that the Messenger of 
Allah * said, 


pay allie aii ARS CN 4, fe 21 Lailyy 


(I have only been sent to perfect righteous behavior.) Ahmad was alone in recording 
this Hadith. In reference to Allah's statement, 


A Al E44 % 38 os og o4, cs 
O sitll ASG - C9 pean Saati 


(You will see, and they will see, which of you is afflicted with madness.) then it means, 
‘you will know, O Muhammad -- and those who oppose you and reject you, will know -- 
who is insane and misguided among you.' This is like Allah's statement, 
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(Tomorrow they will come to know who is the liar, the insolent one!) (54:26) Allah also 
says, 
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(And verily (either) we or you are rightly guided or in plain error.) (34:24) Ibn Jurayj 
reported from Ibn ‘Abbas, it means "You will know and they will know on the Day of 
Judgement." Al--Awfi reported from Ibn “Abbas; 
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(Which of you is Maftun (afflicted with madness) means which of you is crazy. This was 
also said by Mujahid and others as well. The literal meaning of Maftun is one who has 
been charmed or lured away from the truth and has strayed from it. Thus, the entire 
statement means, ‘so you will know and they will know,’ or ‘you will be informed and 
they will be informed, as to which of you is afflicted with madness.' And Allah knows 
best. Then Allah says, 


(Verily, your Lord is the best Knower of him who has gone astray from His path, and He 
is the best Knower of those who are guided.) meaning, ‘He knows which of the two 
groups are truly guided among you, and He knows the party that is astray from the 
truth.’ 


M 


4. Here, this sentence gives two meanings: 


(1) That you stand exalted to a high and noble character; that is why you are 
enduring all these hardships in your mission of guiding the people to the right 
way, otherwise a man of weak character could not have done so. 


(2) That besides the Quran, your high and noble character is also a clear proof 
that the accusation of madness that the disbelievers bring against you is 
absolutely false, for high morals and madness cannot co-exist in one and the 
same person. 


A madman is he whose balance of mind is upset, who has lost his 
temperamental equilibrium. Contrary to this, the high morals of a person testify 
that he is a right-minded and sound-natured person, who possesses perfect 
temperamental equilibrium. The people of Makkah were not unaware of the 
morals and character possessed by the Messenger (peace be upon him) of Allah. 
Therefore, it was enough just to make a reference to them so that every 
reasonable man of Makkah was made to think how shameless were those 
people who were calling a man of such sublime morals and character a 
madman. Their absurd conduct was not at all harmful for the Prophet (peace 
be upon him) but for themselves, for maddened in their craze for opposition 
they were saying such a thing about him which could not be regarded as 
credible by any man of understanding. The same is also the case with those men 
of knowledge and scholarship, who in the modern time are accusing the 
prophet (peace be upon him) of having fits of madness and epilepsy. The Quran 
is available everywhere in the world and the Holy Prophet's life also exists in 
the written form in entire detail. Every person can see it for himself what a 
foolish and meaningless thing is being uttered in their blind enmity by those 
who regard this man, who brought this unique and matchless Book and who 
possessed such sublime morals and character, as a mentally deranged person. 


The best description of the Holy Prophet's character has been given by Aishah 
in her statement: Kana khuluqu-hul- Quran: the Quran was his character. Imam 
Ahmad, Muslim, Abu Daud. Nasai, Ibn Majah, Darimi and Ibn Jarir have cited, 
with a little variation in wording, this saying with several chains of 
transmitters. This means that the Prophet had not merely presented the 
teaching of the Quran before the world but also given its practical 
demonstration by his personal example. Whatever was enjoined in the Quran 
was acted upon practically by himself in the first instance. Whatever was 
forbidden in it was shunned and avoided by himself most of all. His own self 
was characterized most of all by the moral qualities which were declared as 
sublime by it, and his own self was most free from those qualities which were 
declared as abhorrent and reprehensible by it. In another tradition Aishah has 


stated: The Prophet (peace be upon him) never hit a servant, never raised his 
hand on a woman, never used his hand to kill a person outside the battlefield, 
never avenged himself on anyone for an injury caused unless someone violated 
a sanctity enjoined by Allah and he avenged it for the sake of Allah. His practice 
was that whenever he had to choose between two things, he would choose the 
easier one unless it was a sin, and if it was a sin he would keep away from it 
most of all (Musnad Ahmad). Anas says: I served the Prophet (peace be upon 
him) for ten years. He never did so much as express even a slight disgust over 
what I did or said. He never asked why I had done what I had done, and never 
inquired why I had not done what I had not done. (Bukhari, Muslim). 


